
THE APOCALYPTIC ENCOUNTER OF EGO 

AND SOUL 

Having reviewed the problem of the encounter between spirit and nature, 
I would now like to consider the relations between ego and soul. 
Managing the relations between these archetypes and contents of the 
psyche will determine whether there is to be an authentic new age of 
humanity, or whether we are to destroy ourselves in a conflagration. The 
encounter between ego (human construction) and soul (sacred reality) 
is in fact the psychological basis for the ongoing myth of apocalypse 
or Armageddon, the explosion that takes place at the end of time, when 
God and the world collide. From a psychological perspective, the only 
way to avoid the tragic consequences of the apocalypse is for the ego 
to face voluntarily the reality of the soul, that is, to seek consciously 
its own transformation. The ego can either choose wholeness through 
conscious union with the soul, or it can be unconsciously and fatally 
united with the soul in a fiery conflagration. The art of conscious trans
formation is the common goal· shared by religion, alchemy and Jung's 
individuation. 

In the New Age movement, I have argued, wholeness is sought but 
rarely achieved. The problem is that the ego and the soul do not achieve 
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a positive equilibrium, because one is often championed at the expense 
of the other. When the ego is infantile or poorly developed, it is readily 
seducei:l by the soul, and loses its own ground, in which case the sacred 
triumphs but the ego is effectively annulled, resulting in manic ot 
depressive psychosis. This does not fulfil the goal of religion because 
it is not incamational, and does not bring creator and creation together in 
a new unity. On the other hand, the greedy ego can seek to appropriate 
the realm of the soul to itself, partly because it misunderstands its own 
limitations, and has no understanding of the 'third thing', the Self, Christ. 

, Buddha or Atman, which alone can reconcile creator and creation. When 
the ego consumes the soul, the result is megalomania, inflation, tyrann) 
and addiction to power. 

We pay a high price for the infantilism of the ego and for the narcissisrr 
of its claims, especially when an unprepared or unformed ego goes ir 
search of spirituality. To counteract the seductive attractions of Hillman', 
archetypal psychology (where ego is dissolved in the soul) or the excesse: 
of Whitman's cosmic grandiosity (where ego appropriates and overtake: 
the soul), we need to know more about the psychology of wholeness anc 
the theology of incarnation. Moreover, as I keep emphasising, the art o 
science of linking ego and soul (religio) is of immediate public concern 
so we are obliged to express difficult psychological and spiritual problem 
in language that can be understood by many people. 

Between two worlds: a �iversity of morbid 
symptoms 

Antonio Gramsci, the Italian Marxist, wrote: 

The old is dying and the new cannot be born; in this interregnun 
there arises a great diversity of morbid symptoms. 

(cited in Gordimer 1981: t 

Gramsci was talking about society and its economic systems, but thi 
wonderful quotation can just as readily be applied to our psychologic, 
and spiritual lives. There is a general sense today that the old worl 
is dead, even though the old clings on for as long as it can, especially i 
our religious, economic, educational and political systems. SomethiJ\ 
new wants to be born, but what is it? A cloud of uncertainty hangs ovt 
us, as we await whatever it is that is supposed to happen. Samuel Becke 
saw our waiting as tragic and absurd in Waiting for Godot, and in hi 
Endgame there is a haunting mixture of metaphysical enigma and pa.inn 
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uncertainty: 'What's happening, what's happening?' Hamm asks, and 
Clov replies enigmatically, 'Something is taking its course' (1958: 17). 

We are witnessing the 'individuation' or development of Western 
consciousness, yet we are at a point in history where the new development 
is being resisted. The psychosocial drama of the day, as of any time, is 
being played out between the ego and the soul. The old ego is like the 
Old King in a fairytale, a king who no longer rules with the authority 
of the psyche (or the 'kingdom'), but he clings onto power and tries to 
fend off the new by denying its existence. Meanwhile, the new, split off 
from mainstream consciousness and denied entry into society's formal 
institutions, develops its own separate culture and thus the 'New Age' is 
born. 

But the New Age is not the new age that we are waiting for. The New 
Age is almost a parody of the new values of soul and spirit that want to 
be born, and as such it is one of the 'morbid symptoms' that Gramsci 
refers to. Precisely because it has been forced to lead a split-off, separate 
existence, the New Age movement has been dealing with repressed 
spiritual values in an atmosphere of general unconsciousness and lack 
of clarity. It has not benefited from the guiding light of consciousness, 
and is not illuminated by the revelation of sacred scripture or the evidence 
of religious history or theology, and so there is tremendous murkiness and 
muddiness in its thinking. Its motivating forces have been personal 
longing, instinctive desire and instant gratification. It is a response to 
spiritual need which is largely a product of our consumerist society and 
its attempt to satisfy human craving. In this movement, the values of spirit 
and soul are distorted, and often out of balance with, and poorly_ related 
to, ego and society. 

The wily Old King, the ruler of the old consciousness, looks across 
at the New Age and laughs. He sees ii series of spiritual activities that 
look parodic, false, vulgar, gauche, awkwardly imported or artificially 
'added on' to society. These activities, he pronounces, do not 'belong' to 
our society, and he tries to banish them. Is this, he sneers, what wants 
to challenge my hegemony? Is this the pathetic thing that would like to 
seize control of society and lead us into the future? From where he stands, 
the New Age looks ridiculous, hopeless and embarrassing. There is 
no grandeur in it, just a collection of spiritual bric-a-brac which has no 
apparent value, nor aesthetic appeal. Beside the classic art works of the 
Old King, and his mansions full of artistic and spiritual treasures, the New 
Age looks like so much scribbling in the sand. 

I am in regular contact with two institutions of the Old King, one is 
the church and the other is the university. The church is the King's sacred 
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shrine and throne, and the university is his seat of knowledge and learning. 
Because one is sacred and the other is secular they seem to be opposed, 
but they are not. Both are products of the Old King's mind and part of his 
hegemony. Both look at the New Age and laugh with scorn and derision. 
The church says the New Age is pagan regression, gnosticism, narcissism 
and witchcraft. Therefore, because the church sees only these things, it 
feels justified in rejecting it. In fact, the more vehement the rejection, the 
more convinced it is that it is thereby bolstering the great traditional values 
of religious culture. Hostile defensiveness becomes associated with a just 
stance for truth in a chaotic and fragmented time. 

The university cannot integrate or educate the New Age impulse 
because it cannot agree with its assumptions. It laughs with scorn and 
derision at the students who want to study astrology, wicca, meditation, 
sacred ecology, cosmology, spirituality and self-realisation, because it 
does not understand what this is all about. Is it some barbaric assault on 
human reason? Is it a regression to pre-medieval mentality in an institution 
that is still committed to the project of Intellectual Enlightenment? Is 
this the poisonous effects of Jungian psychology in a popular culture 
that seems to have swallowed whole the unlikely idea of a Collective 
Unconscious and its swag of Archetypes? As with the church, hostile 
defensiveness becomes associated with a just stance for truth in a society 
given over to superstition and credulity. 

The institutions of the Old Age are right to defend themselves, but 
unless they can learn to integrate aspects of the New Age they will not 
survive, much less thrive. People are leaving the old institutions in droves, 
draining the Old King of his power and leaving him without subjects 
to govern. For many people involved in the search for wisdom and 
self-realisation, the church and the university are already irrelevant to 
their lives, their journeys and their investigations. There is now a widening 
gap between an education system committed to reason and a New Age 
committed to personal spirituality. A university that I will not embarrass 
by naming was recently offered several million dollars by a sporting 
champion who bad been helped by a Jungian therapist, to establish an 
academic chair in Jungian psychology. The President of the university set 
up a committee to look into the viability of the chair, but the committee 
decided to refuse the funding to protect its intellectual reputation. The 
Psychology Department had advised that Jungian psychology was a flaky, 
mystical, New Age discourse, and the university could not support it. 

The Old King is a tyrannical ego who refuses to have truck with the 
living reality of the soul. His h�gemonic ego wtll cling to what it knows, 
to its version of reality, which it is convinced is the only one. This ego 
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likes to imagine it is in control of the personality and in charge of the 
world. It establishes itself as the sole psychological authority and attacks 
other authorities that challenge the illusion of its own omnipotence. More 
morbid than the symptomatic activity of the New Age is the paranoid 
aggressiveness of the Old Age as it attempts to ward off the new and 
defend itself against the future. 

The dangers of close encounters with the 
soul 

The Western world is experiencing a kind of midlife crisis, or a moment 
of deep transition, and our turn to the spiritual is in many cases forced 
upon us by necessity. Like the sporting hero who wanted to endow a cliair 
in Jung, we often have to break down before we 'break through' to a new 

· way of seeing and perceiving the world. We are not heading toward
spirituality because we are the willing inheritors of a religious culture; we
are being hounded toward the spiritual as an urgent response to the mess
we have got ourselves into. Those who resist this development are merely
frustrating the evolution of consciousness, or are preventing us from
growing into our cultural maturity. Modem society is not allowing itself
to grow up, because age brings wisdom beyond the rational ego, and such
wisdom is not wanted by secular society. Jung argues that as we mature
we grow beyond the confines of the limited self, and sometimes the ego
must break, collapse or painfully fracture before we can accept our own
spiritual growth. Life shatters the cocoon-like encasement of the ego,
and this can be a terrifying and anguished experience. As scripture says,
'It is a terrible thing to fall into the hands of the Living God' (Hebrews
10.31).

The more tightly sealed the envelope of the ego, the more violent and
upsetting will be the involuntary experience that seeks to jolt us out of
our condition. This leads to another paradox: the more often we can have
a numinous experience of the Wholly Other, the not-self, the less likely
we are to be plagued by shocking events and disturbing revelations that
turn our heads to the larger life. Again, we can understand scripture in the
light of this psychological truth: 'He who has his life shall lose it, and he
who loses his life for my sake shall find it.' When the ego clings onto
everything, it will most likely lose everything, but if it sacrifices to a larger
life, it will be allowed to live, and live abundantly.

Nature, fate, destiny or God - however we like to conceptualise the
Wholly Other - will simply cut off the supply of vitality and life to the
inflated creature who does not consciously live the sacramental and
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devotional life. Western consciousness must now sacrifice something of 
its ego-boundedness and its ego-security for the sake of greater growth. 
To the extent that it resists this process, it is contributing to what Jung 
calls the 'frustration of archetypal intent' and delaying the necessary 
transformation of society. 

The person who spiritually matures is the person who grows into 
a sense of the Other, into an awareness of the importance of other people, 
of social needs beyond my needs, of the centrality of nature and the 
environment, and of the divine imprint in all things. An egocentric culture 
makes us oblivious to the life of nature and the delicate ecological 
balances in the environment, it makes us ignorant of our social respon
sibility, and disrespectful of age and ageing. We have not learned the 
lesson which is basic to all ancient and tribal cultures: that the personal 
self is a working fiction, and deep down we are coterminous with the 
social collective, the ancestors, and even the cosmos itself. 

In tribal cultures, initiations took place not only to mark the beginning 
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of puberty and adolescence, but also to begin the transition whereby 
human identity shifts from the personal ego to the collective or trans
personal soul. This process of spiritual transformation needs rituals and 
cultural support to further it along, and in this regard so-called 'primitive' 
societies are far in advance of our 'sophisticated' society. In initiations, 
the neophyte is urged to identify with a totemic symbol, with the life of 
the whole tribe and the strivings of the ancestors, and in this way the ,.
personality is weaned away from the ego and directed toward the life of 
the soul. Ancient initiations enable persons to pass from narcissism to 
wisdom, from ego-centredness to eco-centredness. 

Our culture patently fails to teach us how to pass from the condition 
of ego to the condition of soul. Our culture is Luciferian in its insistence 
that we stick to the ego and continue to deny the great world of the sacred. 
Instead of encouraging age and wisdom, our culture encourages continued 
youth and endless selfishness. Because wisdom cannot be conceptualised, 
age is viewed merely as the absence of youth, the loss of the ability to 
live recklessly and passionately from the personal ego. Today, age simply 
means that we are forced to slow down, to enjoy fewer diversions offered 
by our culture; therefore, it is decided, old age is a bore. But age should 
mean that we are more able to enter the larger life beyond the ego, and to 
shed many of the personal ties, affectations and idiosyncrasies that prevent 
us from participating in the universal life of the creator. 

The person or culture who is caught inside the ego often longs for a 
kind of negative or symptomatic transcendence. We find that, despite our 
conscious commitment to maintaining the ego, we are unconsciously 
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addicted to this or that activity or substance that holds out the possibility
of release. The illusions offered by drugs, alcohol, consumerism and other
forms of affluent indulgence seem irresistible to the ego that cannot or
does not want to discover the natural path to transcendence. It is tragically
ironic that a culture that refuses the open and available path of natural
transcendence ends up destroying itself in pursuit of a negative or artificial
transcendence. Human life has been ordained by nature to transcend
the ego, and if it lacks the guts to negotiate this transformation
consciously, it will become the victim of transformation gone wrong. If
we do not consciously grasp wholeness and choose it as our goal, there
is the likelihood that the human experiment will blow up in our faces,
due to the massive accumulation of everything that has been rejected by
�� 

The psychodynamics of apocalypse

Religion and theology have long imagined a future apocalypse, an
Armageddon, or the end of time. Our task today is to translate these
puzzling ideas and concepts into terms that have existential importance
and psychological immediacy. If we leave the idea of the apocalypse in
theological space, it remains mute, dead and untouchable; it fails to speak
to us. By translating these ancient ideas into the modem language of ego
and soul, we can rescue our religious heritage from its present state of
social irrelevance. 

The message that every true prophet delivers is: Repent, for the end of
time is at hand. 'Repent' simply means to reconsider, to think again. The
human ego has to reconsider its own identity, its responsibility and task
in the larger picture, and its instrumental relation to the sacred. 'The end
of time', in psychological terms, is the end of the ego's reign in profane
time, as distinct from eternal life in sacred time. The secular mind
naturally recoils from such prophecies, and denounces them as the morbid
products of doom and gloom. But the prophetic voice is right: humanity
must either recover its sense of the sacred, or bust.

Apocalypse means the revelation of the sacred, which could be seen
as that process by which the ordinary self is displaced, revealing the larger
eternal life that stands behind the ego and is blocked by its separateness.• Apocalypse is the revelation of the Other, at the expense of the ego. If
one has not developed a 'relationship with what stands behind the ego,
then when the ego is swept aside or displaced, one is plunged into a void
and becomes nothing. This, I take it. is what religion means by casting
unbelievers into hell. 'Unbelievers', in my own psychological reading of
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religion, means those who have failed to develop a relationship with the 
non-egoic realm, and 'hell' is a mythological place which expresses the 
torturous condition of relating to nothing outside the ego and its own 
desires. 

Scripture often announces that the End is Nigh, that the end of time is 
at hand. Like everything else in scripture, this is usually interpreted 
literally and concretely by the rational intellect, as pointing to an actual 
end of the world, and when the prophesied end does not come, people 
say: Look, it didn't happen after all; it is an empty myth or fantasy, 
we are still here and we have survived. So the prophecy is deemed to be 
wrong or baseless. However, the prophecy is only wrong if it is interpreted 
literally in this way. The idea of the End of Time refers symbolically to 
the overcoming, of our profane state in normal time. It refers to the end 
of our alienation from God, and it suggests that the overcoming of this 
alienation is always 'at hand', always imminent. Psychologically, there 
is the possibility that we can terminate our egoic separation and begin a 
new life in restored relationship with the sacred. This is the eschatolog
ical dream of a new age of the spirit, and Paul's vision of new life in the 
spirit. 

For very good reason, traditional religion imagined that this restoration 
of sacred unity between man and God would not �e place in this life, 
but would be reserved for the afterlife. In this life, we could only achieve 
glimpses of such unity, especially in the ritual of the Eucharist and in the 
holy sacraments of reconciliation. The church would look upon the New 
Age movement today and rest assured that its historical antipathy to the 
achievement of sacred unity in this life has been vindicated. The church 
has long believed that terrible inflationary consequences can arise when 
man pretends to have personal intimacy with God, and some of the seven 
deadly sins reflect this anticipation of inflation, including satanic pride 
(Lucifer), power and avarice (Mammon), and all-devouring hunger 
(Beelzebub). 

So the eternal life is always projected beyond this life into a life after 
death, and ordinary people would assume that the phrase 'at hand' 
signified a stem warning about imminent death, cataclysm and divine 
judgement. But mystics, visionaries and poets have always recognised 
that this is a kind of metaphor for the availability of the eternal at any 
point in time, including now. By definition, eternity is operating at every 
moment, and not just after our physical death. Eternity is present in time, ,. 
and as such is available to us in subtle and yet important ways, as the 
ever-present cosmic background of everything we do. The seeing of this , 
eternity is an act of imagination and seeing-through, a way of seeing that 
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makes the usually opaque world transparent and illumined. As Jung and 
Blake knew, we see through to the sacred by the art of symbolic per
ception, that is, by seeing the things of this world as sacraments or 
analogues of the sacred reality. 

If we develop a living relationship with the sacred, the end of time 
won't destroy us, but will radically transform us. This, fo theological 
language, is called salvation or redemption. Salvation is renouncing the 
illusion of our independence, or overcoming our orphaned selfhood. If 
we have the courage to make that transformation, to follow through with 
that metanoia, then the sacred won't destroy us, but will tr�sform us into 
an aspect of itself. B-y accepting that relationship in faith, we effectively 
annihilate the opposition between self and sacred, ego and soul, time and 
eternity, and take on the eternal dimension that is given with the sacred. 

It is here that a transforming symbol or figure becomes crucial, 
such as Christ, Buddha, Atman or Holy Spirit. We cannot resolve the 
tension between ego and soul unless there is a third thing which is capa
ble of uniting the opposites. Without the third thing, ego devours soul 
(Whitman), or soul devours ego (Hillman), and we end up incapacitated 
and unable to carry forward the creative process of the universe. 
Incarnation requires that a third thing that.is neither God nor man, but 
both, comes into being. Jesus of Nazareth willingly and consciously took 
on this identity upon himself; in other words, he sacrificed himself so that 
we could move beyond profane time. Or, as we are told in chur�h. he died 
so that we could live. The frustrating thing is that the church does not 
explain what this extraordinary statement means, and we are often none 
the wiser, even after decades of diligevt church-going. 

Here, as everywhere in religion, we meet the possibility of distorting 
and ugly literalism: eternal life does not mean that my separateness, 
my orphaned selfhood, goes o� living for eternity. This is a sentimental 
corruption of the idea of eternity and a product of false or concrete 
thinking. The saved or redeemed self only goes on living to the extent 
that it has entered into relationship with the sacred, and therefore 
participates in the continuity and eternity of the sacred. By forming a 
relationship with the sacred, we not only transform ourselves, but we also 
transfonn the sacred. It is no longer an enemy or tyrant, anxious to 
overwhelm us with its apocalyptic force, but it becomes friend or lover, 
taking us into its bosom for eternity. This is why, for Christians, God 
is not wrathful or destroying, but takes on the demeanour of a loving 
and redeeming God, since those who have faith in the Messiah, and in 
the abiding presence of the Holy Spirit, will not perish but have ever
lasting life. 
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Whether our personal apocalypse is experienced as positive or negative 
depends largely upon the condition of our personality, and upon our 
preparations for the end of profane time. If we are completely identified 
with th.e separate selfhood of the ego, which is the normal, natural and 
as it were 'unredeemed' condition of humanity, then apocalypse can 
only be seen as dreadful, destructive and horrifying. However, if we have 
come to experience and know the 'second self behind the ego, which 
is variously referred to as the spirit or soul, then apocalypse is not a 
devastation, but a fulfillment of spiritual yearning and prayerful longing. 
It would be wrong to assume that the apocalypse is something that an 
outside, supernatural God does to the human person, but rather it is a total 
transformation that springs from within the personality itself. We can gain 
a deeper insight into these 'external', mythological events if we accept 
that we have two selves, or two lives, and that creativity and health 
involves finding a balance between these selves. 

The appearance and ambivalence of the 
child archetype 

Western religion claims that we have to become as little children before 
we enter the kingdom (Matthew 18.3). However, scripture does not ask 
us to 'remain' as a little child, but to become as a child, that is, grow into 
a second innocence, and grow out of adult rationality and cynicism. The 
appearance of a second innocence and childlike qualities would herald 
the awakening of the spirit, and allow the reality of the soul to break 
through the rigid defences of the ego and the hard walls of rational 
thought. 

The New Age is very much about the awakening of the child within, 
of the archetype of the child. New Age workshops, books and seminars 
all encourage us to find the child within, which is seen as the essence 
of our creativity and spiritual renewal. If we are viewing Western culture 
in a developmental sense, it would seem that the child archetype would 
arise after the intense rationality of scientific enquiry, as it were, as a 
compensation for our intense rationality. The child archetype· would 
herald the dawning of a new era of culture, an age in which the language 
of spirit can be heard again, in which poetry and scripture makes 
sense again, in which we are no longer imprisoned by the structureg 
of thought. 

If the New Age can be seen as an eruption of the child archetype1·.Jhi� 
perhaps accounts for why so many learned, responsible adults1beeo� 
infuriated, baffled and embarrassed by this movement. .Out-{adtltt 
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consciousness does not want to know about a new age of the spirit, but 
merely wants to continue on its present course, becoming more and more 
rational, productive and 'successful' in its own terms. The child motif is 
perhaps activated by way of compensation to our obsessive rationality 
and common sense. As Jung has said: 

The child motif ... is not just a vestige [ of the distant past] but a 
system functioning in the present whose purpose is to compensate or 
correct, in a meaningful manner, the inevitable one-sidedness and 
extravagances of the conscious mind. 

(1940: 276) 

But what arises spontaneously is most often rejected by consciousness:

The symptoms of compensation are described, from the progressive 
point of view, in scarcely flattering terms. To the superficial ego, it 
[compensation] looks like a retarding operation, [and] people speak 
of inertia, backwardness, fault-finding ... and so on. 

(1940: 277) 

Herein lies the problem of our moral and ethical response to this 
movement. The whole movement is too easily dismissed by common 
sense. Our common sense sees only the infantilism and the silliness. 
For it, the New Age is viewed as bugbear and irritant. The rational 
persona, enjoying its modem and sanitised consciousness, is infuriated 
by the sudden appearance of a dirty, wild, uncouth child, who rushes into 
the secular spaces of the world, bringing apparent disorder and mental 
chaos in its wake. The compensatory process activates what Jung calls a 
'retarding ideal', which, he says, 'is always more primitive, more natural 
(in the good sense as in the bad)' than the existing psychic condition it is 
compensating (1940: 277). It takes an unusual, symbolic or prophetic kind 
of awareness to see the redemptive element in this upsurge of chaos, to 
see the message in the mess, or the deeper wisdom that is operating 
through the compensatory process. 

The compensatory child motif is always double-sided. On the one 
band, it is childish, infantile and messy, but on the other hand it is 
childlike, magical and wondrous. It brings bad and good news, and the 
problem for consciousness is to discern both elements at once, to realise 
that beneath the infantilism are some important magical elements which 
may harbour the elixir of life, and the possibility of redemption. Jung often 
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argues that redemption comes from the rejected element, from the stone 
rejected by the builders, from the very thing which is devalued. The 
saviour, he writes, 'is either the insignificant thing itself, or else arises out 
of it' (1940: 267). 

However, much discernment is required at this stage, so that we do 
not overvalue the so-called 'retarding ideal'. There is always the danger 
that we can become identified with the compensatory elements, in which 
case the positive aspects of the compensatory process are overemphasised, 
the child is crowned as king, and the infantilism, vulgarity or crudeness 
are ignored or swept aside. An unreal idealisation of the New Age, found 
in many fans and supporters of this movement, represents a defensive 
resistance to its infantile or incomplete aspects, while hostile rejection of 
the New Age represents a defence against the compensatory process that 
needs to be integrated. 

If we are either too accepting or too condemning, this archetype's 
compensatory task cannot be fulfilled. The whole point of compensation, 
according to Jung, is to bring the existing situation and the uprising 
content into meaningful relationship. This means that the New Age 
and the Old Age have to interact with each other, since 'viable progress 
only comes from the co-operation of both' (1940: 277). Such interaction 
is bound to be difficult, due to the contradictory nature of what is being 
brought together. Such tension is necessary and important, and is in fact 
the precondition for the birth of the reconciling symbol, the 'third thing' 
that can arise from the conflict of these opposites. The psychological 
goal is to dissolve both the New Age and the status quo, to find a Third 
Way beyond the retarding ideal of the New Age and the ideal of society, 
and allow the third position to be born from the clash of opposites. The 
child archetype, Jung says,. 'anticipates the figure that comes from the 
synthesis of conscious and unconscious elements in the personality'. The 
appearance of the child motif 'paves the way for a future change of 
personality' (1940: 278). 

In 'The Futurity of the Archetype', Jung stresses the importance of the 
child in its prophetic and prospective role: We must not just see the child 
for what it appears to be, but realise that it carries the seeds of the future, 
that the child is a symbol of the developmental process, and of the need 
for a pathway through the present impasse. So too in our cultural theme, 
the New Age cannot be viewed merely as it seems, but must be viewed 
as an anticipation of a future kind of c0nsciousness. It is an anticipation 
of our post-secular and post-rational future, and is not just a sign of 
regression to infantile stages of society, as Mel Faber argues ( 1996), but 
also a symbol of an as-yet-unrealised cultural and spiritual future. 
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One of the essential features of the child motif is its futurity. 
The child is potential future. Hence the occurrence of the child 
motif ... signifies as a rule an anticipation of future developments, 
even though at first sight it may seem like a retrospective config
uration. 

(1940: 278) 

The child is both beginning and end, an initial and a terminal creature. 
The initial creature existed before man w�. and the tenninal creature 
will be when man is not. Psychologically speaking, this means that 
the child symbolises the pre-conscious and the post-conscious 
essence of man. 

(1940: 299) 

The child archetype is Janus-faced, looking backward to the past 
and forward to the future, and is prophetic of the future direction of 
consciousness. I would prefer to call this future post-egoic, rather than 
'post-conscious', as in the above quotation. 

Like an infant, the New Age grasps for this and that, often not knowing 
the differences between major world religions or esoteric spiritual 
traditions. One day it prefers North American indigenous"' mythology 
and vibrational medicine, and the next day it develops a taste for Zen 
Buddhism, Taoism or Confucianism. Three days later, the Australian 
Aboriginal Dreaming is all the rage, to be replaced soon after by New 
Zealand Maori animism or Papua New Guinea shamanism. Like an infant, 
it consumes everything; religious products go into its mouth, are sucked 
for a while, and are often spat out undigested. Like an infant, the New 
Age thinks that God exists as a source for its own pleasure; it is something 
to grasp, acquire and manipulate. 

The religious impulse reborn like a child in a secular time has no 
memory of its past, no recollection of its historical traditions, and no 
awareness of its grand cultural heritage. Like Plato's conception of the 
soul, it loses all this background as it traverses the Plains of Forgetfulness 
on its way toward rebirth. It emerges into the present world as a tabula

rasa, an innocent, naive impulse with no history or cultural background. 
In its infantile or childish aspect, the New Age symbolises the incoherence 
and illiteracy of the spirit in a secular age. It is the religious impulse 
learning again how to walk, taking a few faltering steps forward, and 
learning again how to talk, moving toward a new, revelatory style of 
discourse. It urges us to talk about spirit, where before we spoke only 
about facts and events. 
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Enduring the embarrassment of the new is perhaps what will make any 
future religious high culture possible. The infant spirit must be nurtured 
and allowed to grow up, so we might discover the important clues and 
directions that lie within it. There is a genuine post-rationalist age ahead 
on the cultural horizon, but we may have to tolerate a good deal of 
psychobabble and discordant noise before the authentic new age reaches 
us. The new age dawns gradually, slowly, and if we are too harshly critical 
about the early stages we may be rejecting important aspects of our future, 
or refusing the crude matrix out of which the pearl of the future will be 
produced. It is too early to determine the shape or outline of the new age, 
and for the time being we are stuck with the New Age. We have to acquire 
a certain patience or negative capability, so that the authentically new can 
be born. 




